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This paper is a response to a booklet witten by Ron Edson

entitled Repentant Faith and Baptism This booklet can be viewed

or downl oaded fromthe foll owi ng web site:

http://ww. geocities.com sotsip/index.htm .

For many years Ron Edson believed that Sal vation cane to
the individual believer at the point of baptism Edson held this
view as | ate as February 23, 1997, when he preached a sernon
entitled “Bapti sm Now Saves Us.” Edson said,

God sent His Son to die on the cross and shed Hi s

bl ood to forgive us of our sins. And the teaching here
is very clear that it is at baptismthat we make that
appeal to God, “I want a clear conscience” and He
responds, as Acts 2:38 says, with the forgiveness, the
W pi ng away, the washing away of our sins.?

However, because of his recent studies, Edson now believes
t hat sal vation cones at the point of faith and repentance. Edson
now t eaches that baptismis a work of obedience that every
Christian should do after he has al ready been saved. Edson’s
bookl et is a defense of his new view concerning the timng of
sal vati on. Edson wites, “One of the many issues that divide us
is the timng of salvation, i.e., do we receive God's gift of
forgiveness at the tine of our commtnent of repentant faith in

Jesus or not until that commtment is followed up by baptisn®”?

It is very inportant to notice that Edson recogni zes the tim ng

! Ron Edson, “Baptism Now Saves Us,” (Vancouver, WA. M nnehaha Church of
Christ, 2/23/97), audiocassette.

2 Ron Edson, Repentant Faith and Baptism

(http://ww. geocities.conlsotsip/index. htm, 2002), 2.




of salvation as the main controversy his booklet is attenpting
to address. However, throughout his booklet, Edson fails to
recogni ze the difference between the timng of salvation and the
means of sal vati on.

The | nportance of Proper Herneneutics

Edson believes that the Bi ble student who wants to | earn
about the timng of salvation should first consult the Gospel of
John, Romans 1-4 and 10, and 1 John. He holds these texts as
normative on the subject of conversion.

The Gospel of John, Romans 1-4 and 10, and | John are
all significant texts that teach that a person is
saved when he cones to the point of repentant faith in
Jesus Christ. Since each of these texts is witten
for the purpose of explaining howto have eternal
life; howto be saved; and/or how to be justified,
they must receive primary consideration in the study
of the subject of howto becone a Christian. This is
t he approach that has been used in this booklet. |
urge you to carefully study these passages and the
first eight chapters of this booklet before plunging
into this chapter and the chapters to follow [If you
have done this study with an open heart and are
convinced | amin error, | ask you to contact nme and
explain my error to ne.?3

It is necessary to have a starting point in any inductive
investigation. In this case, a study of what the Bible says
about the timng of salvation is no different. And sonme texts
wll carry greater wei ght because of the purpose for which they
were witten. However, it is inappropriate to form concl usions

until all the data has been exam ned. Edson gives concl usi ons



about the timng of salvation based only upon his interpretation
of his “primary” passages. He al so seens to inply that the
reader will not be able to accurately interpret all the New

Test anent passages about baptismuntil he first accepts the
previ ously stated concl usi ons.

However, nmany of the New Testanent passages about baptism
provi de crucial information about the timng of salvation. If a
person really wanted to know what the Bi bl e says about the
timng of salvation in the process of becomng a Christian, what
better place is there to begin than at the begi nning of
Christianity? The beginning of Christianity is recorded in the
second chapter of Acts. There, the first Christian sernon was
preached and the first invitation was given. Throughout the book
of Acts, the Bible student finds exanples of conversions. Mny
times these conversion accounts record instructions given to
peopl e who were asking what they nust do in order to be saved.

Many of the New Testanent Epistles discuss the purpose of
baptismand how it relates to salvation. Even though the purpose
of those passages may not be to convert unbelieving readers, the
i nformati on gi ven about baptism and salvation is still true.
When comrenting on Col ossians 2:11-12, Edson wites,

Devel opment of the purpose of baptismwas not Paul’s

aimin this passage. Wile this in no way neans t hat
i nformati on about baptismin this passage shoul d be

3 Edson, 28.



ignored, it certainly means that our interpretations
of it concerning the role of baptismor how to becone
a Christian should be subservient to teachings in
passages that are expressly dealing with the subject
of justification, salvation, and eternal life. This
is the sane as the main point of chapter 3.

Secondly, if we keep in mnd that the purpose of
baptismis to serve as an aut hentication of our
repentant faith through which Christ saves us, the
passage aligns perfectly with all other Scripture.?

Here he urges the reader to accept his view of baptism
before he attenpts to explain a key passage about baptism and
the timng of salvation. The Bi ble student nust gather and
exam ne all of the biblical data before he conmes to any
concl usi ons about baptismor the timng of sal vation.

There is anot her herneneutical problemw th Edson’s
starting point. Edson nakes an assunption about the purpose of
t he Gospel of John, Romans 1-4 and 10 and 1 John that is based
on inconplete data. His inplied conclusion is that the timng of
sal vation was the purpose (or at least closely related to the
pur pose) for which these texts were witten. By nmaking this
assunption, Edson is neglecting the herneneutical Law of Frane
of Reference. The Law of Frane of Reference refers to the
necessity of asking questions about the context of any given
passage before determning its neaning or purpose.

This is sonetinmes called the Law of Qpposition
(Negation) and m ght well be denoted as the Law of

Context. It has to do with the frame of reference of a
speaker or witer so that his statenents are given the

4 Edson, 44.



proper construction within the boundary of his
meani ng. °

The Gospel of John, Romans and 1 John were all witten to
Christian communities who were already saved. John and Paul were
witing to specific Christian communities with specific
probl ens. The early Church never had di sputes about the timng
of sal vation. However, there were many ot her doctrinal disputes
in the early Church. Sone of these disputes centered around
heresies that were attacking the faith of Christians and
actually causing sone Christians to lose their faith in Christ.
If a Bible student is trying to determ ne the purpose for which
an author wote a book or a passage he needs to consi der what
that author was witing in opposition to.

The Gospel of John

Edson believes that the Gospel of John was witten to serve
as an evangelistic tract with the sol e purpose of converting
people to Christianity. He then concludes that faith is the tinme
of salvation since faith is the only prerequisite nmentioned in
John 20:31 for receiving eternal life.

According to these verses he wote “that you may
believe that Jesus is the Christ, the Son of God; and
that believing you may have life in Hs nane.” In

ot her words, he wote it as a gospel tract to | ead

peopl e to Jesus and enable themto have |life, to be
saved. ®

5 Grayson Harter Ensign, You Can Understand the Bible: A Study of the Science
of Interpretation (Joplin: College Press, 1978), 92.
5 Edson, 6.




Edson fails to consider the necessary ongoi ng nature of
faith in the life of every Christian. In order to “have life” a
Christian nmust maintain his belief that “Jesus is the Christ,
the Son of God.” Edson is assum ng that John 20:31 is telling
the reader (a potential convert) how to receive eternal |ife.
However, this verse does not necessarily tell the reader how or
when to receive eternal |ife. The statenent in this verse says
not hi ng about the timng of belief or salvation. It is witten
in such a way that it could very well be referring to Christians
who are being deceived by false doctrines about the identity of
Jesus. Edson dism sses this possibility.

Q hers say that John was witten to Christians to
counteract the attack against faith in Christ com ng
from Gnosticismand so should only be used to dea
with remaining a Christian, not to determne howto
becone a Christian. Regardless of to whomit was
witten and the situation that pronpted its witing it
is still true that John 20: 31 says “these have been

witten that you may believe that Jesus is the Christ,
the Son of God; and that believing you may have life

in Hs nane.” |If you want to know God’s w || about
receiving eternal life, the Gospel of John will tell
you. ’

However, it is inproper herneneutics to just ignore the
situation of the Church at that tine and the intended audi ence
to which the Gospel was witten and just assune from John 20: 31
that this book was an evangelistic tract used to teach people

how to beconme Christians. There is nothing in this verse that

7 Edson, 6.



tells the reader how or when to “receive” eternal |life. The
condition for having life is sinply belief in tw facts about
Jesus. First, Jesus is the Christ. Second, Jesus is the Son of
God. If Edson is right about the purpose of this Gospel, then
shoul dn’t the unbelieving reader sinply read John 20: 31 and
decide to believe those two facts and instantly receive
sal vation at that very nonent? There is nothing in this verse to
i ndi cate that John was tal king about the point in tinme when a
person first believes those two facts. This verse can be read as
an exhortation for Christians to continue to believe these two
facts about Jesus regardl ess of what others were teaching about
Hm This interpretation is far nore reasonabl e given the
historical and cultural situation and the way the Gospel of John
was used by the early Church
Al together |like others, he relates for the sake
of strengthening the faith of the Church, first in the
Messi ahship, then in the divinity of Jesus . . . W
maintain the truth, with certain limts, of the
polemic aimattributed to our Gospel by several
Fat hers, and by a consi derabl e nunber of nodern
scholars. The first epistle of John incontrovertibly
proves that the author of our CGospel lived in a region
in which many fal se doctrines had already arisen in
t he bosom of the Church.8
After appealing to several salvation passages in the CGospel

of John, Edson concludes that the main nessage of the book is

t hat peopl e receive salvation when they believe. “To summari ze,



the main nmessage of John is that all believers receive the gift
of sal vation when they believe.”® However, none of the passages
quoted by Edson identify “when” a person is saved.

The First Epistle of John

Edson makes a simlar assunption about the first epistle of
John. He believes that John wote this letter to give Christians
assurance of salvation and therefore the Bible student should be
able to examne this letter and di scover everything that is
necessary for salvation as well as the precise timng of
sal vation

There are sonme who object that the reason | John does
not include baptismas a requirenent to be nmet before
salvation is received or assured is because it was
witten to Christians who al ready understood the

requi renent to be baptized and i ndeed had been

bapti zed. Based upon this line of reasoning it is
concl uded that one cannot go to | John to learn how to
becone a Christian. This sounds good on the surface
but when carried to its logical end it becones
ridiculous. It would also be true that John woul d not
have witten about the need for faith because the
recipients of this letter, as disciples of Jesus,
understood that faith was a requirenent and i ndeed had
met that requirenent. And of course, they could not
have becone Christians w thout hearing about and
follow ng through with repentance so John woul d not
have witten about that quality either. Conme to think
of it, you can say the sane about confession and

| oving your brothers in Christ. It sounds |ike,
according to this Iine of reasoning, that John m ght
as well have not witten at all. Too bad he didn’t
know that; he could have saved hinself a |ot of
effort. 1

8 Fredric Louis Godet, Conmentary on John's Gospel (G and Rapids: Kregal
Publ i cations, 1978), 212-213.

® Edson, 21.

10 Edson, 26




Edson fails to recognize the difference between actions
that nmust take place at a single point in tinme and actions that
are, by their very nature, continuous. Belief, repentance,
confession, loving God and |oving others are all |inear actions
t hat must continue throughout the Christian’s life. Baptismis a
point in time that only takes place once in a Christian’s life.
A study of the Apostle John and the people he was mnistering to
in last part of the first century would give Edson a nore
accurate picture of John's purpose in witing this letter. The
fal se doctrines that John was arguing agai nst were having a
negati ve effect on the beliefs and behaviors of the Christians.
These fal se doctrines did not attack the neaning of baptism or
the timng of salvation. John was addressing a pre-Glostic
heresy dealing with dualismand the nature of Christ.

The purpose and thenes are probably the nost inportant
of the four areas as an aid to interpretation. W
shoul d not study any passage w thout a basic know edge
of the problens and situation addressed in the book
and the themes with which the witer addressed those
probl enms. Wthout realizing that John was fighting an
i nci pient Grosticismin his first epistle, one could

easily msread the pol enical tone of 1:8-10.%

The Book of Ronans

Edson al so makes fal se assunpti ons about the purpose Pau

had for witing the book of Romans. Edson wites, “The main

1 Gant R Osborne, The Herneneutical Spiral: A Conprehensive Introduction to
Biblical Interpretation (Downers Gove: InterVarsity Press, 1991), 20-21.




theme of Ronmans 4 is that we are reckoned as righteous when we
bel i eve, as was Abraham ” 12

Notice that Edson specifically wites, “when we believe”
not “because we believe,” indicating that he believes the
pur pose of Romans 4 is about the timng of salvation rather than
t he neans of sal vation. Wien the Bible student exam nes the main
controversies in the early Church he will see that the timng of
sal vati on was never held in question. However, Paul was
constantly arguing with the Judai zers about the neans of
salvation. Al of the Christians believed that a person was
saved when they were baptized into Christ but sonme of the Jew sh
Christians were teaching that the neans of salvation was by
circunti sion and obedi ence to the Law of Mses. Many Jew sh
Christians did not believe that CGentiles could becone Christians
unl ess they al so becane Jews. This was a big part of the
controversy in Acts 15. Because this was a comon
m sunderstanding in the early Church, many of Paul’s epistles,
i ncl udi ng Romans, enphasi ze grace through faith in Christ as the
means of sal vation as opposed to works of |aw as a neans of
salvation. It is inportant to notice that Paul did not wite
about this issue because the timng of salvation was in

question. Paul wote about this issue because the neans of

sal vation was in question.

12 Edson, 15.
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The D fference Between The Tine and The Means

Edson clainms that the Gospel of John, Romans 1-4 and 10 and
the first epistle of John stand in stark contrast to the verses
that are used to teach that baptismis the point in tine when a
person is saved. “These scriptures stand in stark contrast to
t hose used to defend the position that one is not saved until he
is baptized.”!® However, the New Testament does teach that
sal vation cones at the point of Christian baptismand the entire
New Testanent is in perfect harnony wwth itself concerning the
i ssue of salvation. The problem occurs only when the Bible
student makes no distinction between the neans of sal vation and
the time of salvation. Throughout his booklet, Edson is
constantly appealing to passages that focus on the neans of
sal vation and he is assumng that they are teaching the tim ng
of sal vati on.

Romans 4

Edson wites, “Again, Romans 4:1-5 and 23-25 teaches that
Abr aham was reckoned as righteous when he believed God’ s proni se
wi t hout perform ng any work or obedi ence of any kind and that we
are justified in the same manner.”'* Edson specifically wites
“when he believed’” not “because he believed.” This passage was

witten to enphasize grace through faith as the neans of

13 Edson, 8.
14 Edson, 14.
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sal vation as opposed to what the Judai zers were teaching as a
means of salvation. Abraham had faith in God’s prom ses and t hat
was the nmeans of his justification. The point of this passage is
to show how Christians are justified not when they are
justified. Christians are justified in the same “manner” as
Abraham but not in the sanme timng as Abraham This passage says
absol utely not hing about the timng of salvation for the
Chri sti an.

Many schol ars, those who follow Hul dreich Zwingli and his
t eachi ngs of Covenant Theol ogy, insist that Romans 4:10-11
indicates that the tinme of salvation is prior to the tine of
Christian baptism Edson does not nention these verses, however,
since they do refer to the timng of Abrahamis justification

t hey shoul d be taken into consideration. Romans 4:10 incl udes
the present participle “onti” which the New Anerican Standard

translates “while he was.” This is a tenporal participle.

The participle itself, just |like the subjunctive,
optative, inperative, and infinitive, is tineless. Its
time is relative to that of the main verb. Generally
speaki ng, however, the present participle will be
transl ated by using “while” or “as,” the aori st
participle by “when,” “since,” or “after.”

pwVoun e ogsgh; en peritonh onti h enakrobustia; (Rom 4:10)
How t herefore was it reckoned? Wile he was in the
state of being circuntised or a state of not being

ci rcunci sed?™®

15 James A Brooks and Carlton L. Wnbery, Syntax of New Testament G eek
(Lanham University Press of Anerica, 1979), 146.

12



The Bi bl e student should notice three things about this
passage. First, the participle is present not aorist. If Pau
wanted to contrast the point in tinme when Abrahamwas justified
to the point in time when Abraham was circunci sed he woul d have
used an aorist participle. Paul’s point was to show t hat
Abrahami s justification cane prior to the continuous state of
being in circuntision. He used this argunent to show that being
a Jew was not a prerequisite for justification by faith.

Second, the first question Paul asks in verse 10, “How then
was it reckoned?” shows that he is tal king about the neans of
justification not the timng of justification. |If Paul wanted to
tal k about the timng of justification he would have asked,
“When then was it reckoned?” The only reason Paul nentions the
timng of Abraham s justification is to show that being a Jew or
being circuntised is not a prerequisite to justification by
faith. This was in opposition to what the Judai zers taught.

Third, Paul makes no connection between physi cal
ci rcuntision and Christian baptism Mny scholars in Reforned
Theol ogy insist that this passage supports the idea that
Christian baptismhas the sane purpose as physical circuntision
of the O d Testanent. This doctrine has absolutely no Scri ptural
support.

It has neither a sound exegetical basis nor a solid

t heol ogical rationale. It is an inference drawn from a
faulty concept of covenant unity, which itself was

13



created by Huldreich Zwm ngli in 1525 in the m dst of
his controversy with the Anabaptists regarding infant
baptism The bottomline is that Romans 4: 11 has
not hi ng what soever to say about the neani ng of
Christian baptism 1

Romans 10
Edson al so confuses the timng of salvation with the neans
of salvation when he attenpts to explain Romans 10.

Those who believe that a person is not saved until he
is baptized will often point out that these verses do
not literally nean that salvation cones at the point
of faith because they include confession as an
additional step to be taken before one is saved.
Therefore, they reason, baptism cannot be rul ed out as
a prerequisite for salvation either. Adding
additional steps to faith, such as confession or
baptism to be acconplished to receive eternal life
contradicts the main thenme of the passage, i.e., that
Paul 's desire for the salvation of Israel thus far had
been thwarted because they didn't realize they
couldn’t establish their own righteousness, that the
ri ght eousness of God is attai ned by everyone who

bel i eves. !’

Agai n, the Bible student should recognize the Law of Frane
of Reference. Edson is correct when wites that this passage was
based upon Paul’s desire for the Jews to be saved. However, if
that is true, why would Paul focus on the timng of salvation
rat her than the neans of salvation? Wiat was the real stunbling
bl ock for many of the Jews in Paul’s day? Wiy did many Jews
reject Christianity? Were the Jews opposed to baptisn? No, both

the Bible and extra-biblical literature record the fact that

16 Jack Cottrell, The College Press NIV Conmentary: Romans Vol unme 1 (Joplin:
Col | ege Press, 1996), 292.
17 Edson, 18.
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many Jews practiced baptismin the first century. Wre the Jews
opposed to repentance? No, the Jews of the first century were
constantly quoting the A d Testanent exhortations to repent. The
reason the Jews rejected Christianity was because they were
opposed to the very things Paul nentioned in Romans 10:9. The
majority of the Jews rejected Christianity because they could
not accept the fact that Jesus is Lord and that God raised H m
fromthe dead. The precise nature of the faith Paul describes in
this passage should indicate that he is addressing a specific
stunbling block in the Jewish mnd rather than providing a
conprehensive |ist of the requirenents for sal vation.
We cannot assune that any one NT passage includes the
entire list of conditions for salvation — not even
this one. In fact, this verse contains sonething that
shows us that it was not intended to include all the
condi tions necessary for salvation, nanely the limted
nature of the content of the faith specified here.
Paul says if you believe “that God raised himfromthe
dead,” you wll be saved. But virtually all Christians
agree that the content of faith nust include nore than
this; it nust especially include “faith in his blood”
(3:25). Thus the abbreviated content of the faith
descri bed here shows this verse is not intended to be
a conprehensive, exclusive list of conditions.?®
Edson ignores this and assunes, fromthis passage, that
being justified by faith neans being justified at the tinme of

faith.

Such sinmultaneity, however, is not inherent in the
preposition “by” in the phrase “justified by faith,”

18 Jack Cottrell, The College Press NIV Conmentary: Romans Vol une 2 (Joplin:
Col | ege Press, 1998), 180.

15



and this verse is evidence of it. The fact that

anot her separate act besides faith (i.e., confession)
is also a condition for receiving sal vati on shows that
one does not receive it as soon as the faith is
present. This sane |ogic also shows that justification
by faith does not exclude fromthe sal vation package
the act of baptism which in other texts is shown to
be the precise tinme when the salvation is received
(e.g., Col 2:12, “in baptisni).?!

Edson tries to get around this by saying that the natural
result of saving faith is a desire to call out to God. He
inplies that faith and confession are so closely related that
they nust take place at the sane tine.

Faith is the atnosphere of confession. This
conclusion is also supported by Romans 10: 13, “Whoever
will call upon the name of the Lord wll be saved.”

Is calling upon the nanme of the Lord to be viewed as
yet another step that nust be taken to attain
salvation? O course not! Can you inagi ne anyone
becom ng a Christian without calling out to God?
Again, it is preposterous! Saving faith noves one to
cry out to God through Jesus Christ, our only neans of
sal vati on. 2°

Nevert hel ess, believing and confessing are two different
things that do not happen sinultaneously. If Edson is truly
concerned about the timng of salvation, he cannot say this
passage supports the theory that salvation cones as soon as a
person believes. In fact, this passage may be teaching that the

occasion of Christian baptismis the point in tinme when a person

recei ves sal vation

19 Cottrell, 182.
20 Edson, 18.
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One thing about this verse suggests that baptism may
not have been absent from Paul’s thinking after all,
even though it is not specifically nentioned. That is
the fact that the verbs “confess” and “believe” are
aorist tense, which suggests that Paul had in mnd a
specific past act that was associated with the
sinner’s initial and decisive confession of faith. In
early Christian practice, this act was baptism Bruce
says, “If we are to think of one outstandi ng occasion
for such a confession to be nade, we should nore
probably think of that first confession — ‘the answer
of a good conscience’ (I Pet. lii.21) — made in
Christian baptisni (205).2

Beasl ey-Murray conmes to the sane concl usion about this
passage. Notice the clear distinction he makes between the tine
of salvation and the neans of sal vati on when he wites,

In the baptismal passage of Rom 10:10 it is said:

For with the heart faith is exercised for
ri ght eousness (eVdkaiosunhn),

And with the nouth confession is made for
sal vation (eVswthrian).
Here it is evident that faith is directed to the Lord
for the purpose or with the result of receiving
ri ght eousness, and confession is made in order to
receive, or with the effect of receiving, salvation:
the point of tinme of the bestowal of the gift is not
mentioned, but it is not needful to do so; faith
turning to the Lord receives the grace sought, just as
confgfsion made in baptismreceives the salvation of
God.

Faith is |listed as the neans of sal vation and confession at
the time of baptismis |listed as the tine of salvation. Pau
does not nention baptismas the tine of salvation because he was

not trying to establish the tinme of sal vation.

2l Cottrell, 180.
22 G R Beasley-Mirray, Baptismin the New Testanment (Gand Rapids: WIIliamB.
Eerdmans Publ i shi ng Conpany, 1962), 103.
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Acts 22:16

In Acts 22:16 Saul is the subject of four actions. Al four
of these actions are in the aorist tense indicating a specific
point intinme. “Arise” is an aorist participle. “Be baptized”
and “wash” are both aorist verbs in the inperative nood. And
“calling” is an aorist participle. Edson rejects the idea that
this verse shows Christian baptismto be the time of salvation
| nstead, he believes that this verse indicates that calling on
the name of the Lord is the neans of washi ng away sins.

What di d Anani as say? He gave two comrands; *“be

bapti zed” and “wash away your sins” followed by one
expl anatory phrase, “calling on H's nane.” Does he
say that since both baptism and washi ng commonly

i nvol ve water that they are the sane? No, he does
not. Is it possible that Ananias neant that the
washi ng was done by or during baptisn? Mst assuredly
that is a possibility when only this text is

consi dered. Another reasonable option is that calling
on the nane of the Lord is the neans of washi ng away
sins. This is consistent with Acts 2:21 and Ronmans
10: 13 both of which prom se that “everyone who calls
upon the name of the Lord shall be saved.”?

Edson believes that “calling on the nane of the Lord” is
the nmeans of washing away sins but he refuses to add “calling on
the nane of the Lord” to his list of requirenents for salvation
Edson believes salvation cones at the point of faith and
repentance and that faith and repentance are the only

requirenents for salvation. If that is true then he should not

say that calling on the nane of the Lord is the neans of washing

18



away sins. And if salvation cones at the point in tinme when a
person believes and repents why did Anani as conmand Saul to be
bapti zed and wash away his sins w thout saying anything about
faith or repentance? Is it likely that Saul woul d just
automatically know that the command to wash away his sins was
really a command to believe and repent and it had nothing to do
with the command to be baptized?

In addition to the fact that both “be baptized” and “wash”
are aorist inperatives, the order of these two conmands indicate
that baptismis a prerequisite to the forgiveness of sins.

But does the use of two inperatives in itself
mean that baptismis a condition for the washing away
of sins? Not necessarily. Both could be inperative,
with baptismstill being just a synmbolic picture of
the prior inner cleansing. But in this case, the
i nperatives woul d have to be reversed: “wash away your
sins and be baptized.” In fact, only if they were in
this order could we say that baptismjust pictures the
prior cleansing.?

Edson objects to the argunent based upon the word order in
this verse

The bapti sm acconpani es the repentant faith that
cries out to (calls on) the nane of the Lord for
relief fromthe guilt of sin. The only neani ngful
objection to this interpretation is that baptismis
listed before both “wash away your sins” and “calling
upon the nanme of the Lord.” This is supposed to prove
t hat bapti sm cones before forgiveness. M nmain
guestion woul d be; “are those who use this argunent
willing to stick with it consistently?” For instance,
Romans 10: 9 says “if you confess with your nmouth Jesus

Z Edson, 37.
24 Jack Cottrell, Baptism A Biblical Study (Joplin: College Press, 1989), 73.
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as Lord, and believe in your heart that God raised H m
fromthe dead, you shall be saved.” Wth the above
rule of interpretation we would have to concl ude t hat
confession nust precede belief. Do you believe this
is getting silly? |f you do, you get the point.?
There are two najor problens with Edson’s argunent. First,
Edson is conpari ng appl es and oranges when he suggests that

t hese two passages have simlar granmatical constructions.
Romans 10:9 is a conditional clause with the conjunction ean. The
two conditions listed are aorist, subjunctive verbs (onol oghshV
and pisteush\) and the prom sed effect is a future indicative verb
(swghsh). Acts 22:16 is not a conditional clause. It is a
command in the inperative nobod and both verbs and both
participles are in the aorist tense.

Second, Edson m sunderstands the common objection based on
t he sequence of commands in Acts 22:16. The objection is based
on a cause and effect sequence. Salvation or “wash away your
sins” is the effect or the end result. The things necessary for
sal vati on nust take place before that end result. In Ronans
10: 9-10 both “believe” and “confess” are conditions that are
listed before the end result of “salvation.” In Acts 22:16 “wash
away your sins” is equivalent to “salvation” in Romans 10:10. It
is the effect or the end result. Saul is told to do two things

before the end result wll take place: he nust “arise” and he

25 Edson, 38.
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must “be baptized.” “Arise” and “be baptized” both conme before
“wash away your sins.” This passage clearly teaches that
Christian baptismis the tine when a person’s sins are washed
away .

Col ossi ans 2:11-13

Probably nore than any ot her passage, Col ossians 2:11-13
identifies Christian baptismas the point in tinme when a person
is saved. Verse 11 indicates that it is at a specific point in
time that Christ changes a person’s heart by a spiritual
ci rcuncti sion made w t hout hands. Verse 12 identifies that
specific tine as being “in baptism” Verse 12 also identifies
baptismas the point in time when a person is buried with Chri st
and raised up with Christ. Verse 12 calls baptism “the working
of God” indicating that God is doing H's redenptive work when a
person is being baptized. Verse 13 identifies this event as the
time when transgressions are forgiven.

When Col ossians 2:12 says this takes place “in
baptism” it is affirmng what the whol e New Test anent
assunmes and teaches, nanely, that baptismis an act of
salvation. It does not say this happens “before
baptisni or “after baptism” but specifically and
clearly in baptism This shows that we nust at | east
say that baptismis the tinme or occasion during which
God bestows sal vation upon the sinner. 2

However, since Edson confuses the time of salvation with

t he neans of sal vation he rejects the obvious neaning of this

2% Cottrell, 129.
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passage. He wites, “Verse 11 says our circuntision is one mde
wi t hout hands by Christ. This of course demands that we are
speaking of Christ’s redenptive work in and for us, not of
baptismthat is done by nen’s hands.”?’ The neans by which a
person experiences this inner change is certainly the redenptive
work of Christ. However, the tinme when this takes place is at
bapti sm when a person receives the gift of the Holy Spirit for
regeneration and sanctification. Edson identifies the change
described in this passage as taking place when a person
exercises faith and repentance. However, it is inportant to
recogni ze that repentance and regeneration are two different

t hi ngs. Repentance is a change that a person makes in his own
life. Regeneration is a change that only God can nake in a
person. The change described in this passage is clearly the work
of God. Edson conti nues,

Regardl ess of one’s view of the purpose of
baptism the m ddl e phrase of verse 12 (“in which you
were also raised up with H ) nust be interpreted
figuratively. Just as one is not literally buried
with Christ, so one does not literally conme up out of
the waters of baptismwth Christ. (If “raised up
with Hni means a person is with Christ as a new
Christian, then “buried with H ni would al so have to
mean he is with Christ as a Christian. This runs
counter to the view that a person doesn’'t becone a
Christian until he has been buried in the waters of
baptism If the “wth H nf phrases indicate any thing
concerni ng when a person is saved, they would tend to

support the view that a person is saved when he has
repentant faith.) |In either case, “raised up with

27 Edson, 44.
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Hni is figurative of starting to live a repentant,
Christ-like life. It is obvious that this newlife
starts when one nakes a decision of repentant faith. 2

The “with Hni in this passage is not the phrase that
indicates the timng of the event. The phrase, “wth H nf
indicates the identification or connection that takes pl ace
bet ween the convert and Christ “in baptism” Baptismis a
pi cture of the death, burial, and resurrection of Jesus Christ.
“I'n baptisnt the convert identifies with each of these aspects
of the gospel. Paul specifically states that this burial takes
pl ace “in baptism” He does not say “in faith and repentance.”
Then Paul specifically states that “in which” (in baptisn) the
convert is raised up with Christ. He does not say that “in faith
and repentance” he is raised up with Christ. This text
identifies beyond dispute that baptismis the point in time when
a person receives forgiveness and spiritual regeneration. It is
obvious that this newlife starts “in baptism”

Edson makes another m stake that is closely related to the
issue of tine and neans. On several occasions Edson overl ooks
the difference between |inear action and punctiliar action. A
person is saved by faith. But faith is continuous throughout a
Christian’s life as is repentance. A person is saved at a
specific point intime, “in baptism” Baptismis a point in

time. It only happens once and then its over. Edson believes

28 Edson, 45.
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that baptismis a testinony of repentance as if repentance only
happens once and baptism proves that it happened. He quotes

Gal atians 3:27 and connects it to Romans 13:14 to support this
Vi ew.

We have already noted that the purpose of baptism
is to denote or testify of repentance. In Romans
13: 14 Paul said “put on the Lord Jesus Christ, and
make no provision for the flesh in regard to its
lusts.” The Geek word for “put on” is the sane one
as for “clothed” in Galatians 3:27. Romans 13:14
could very well be translated “clothe yourselves with
the Lord Jesus Christ.” Wat did Paul nean in Romans
13:14? H s use of the phrase “nmake no provision for
the flesh” indicates he was speaking of repentance.
In verse 12 he said “lay aside the deeds of darkness
and put on the arnmor of light” and in verse 13 he said
“l et us behave properly as in the day, not in
carousi ng and drunkenness, not in sexual promscuity

and sensuality, not in strife and jealousy.” He then
conti nued by saying “but put on (clothe yourselves
with) the Lord Jesus Christ.” There can be no doubt

that in Romans 13:14 clothing with Christ is
repentance. Although this doesn’'t prove that “cl othed
yourself with Christ” in Galatians 3:27 neans
“repentance” it at |east shows that this is a very
reasonabl e and scriptural interpretation.?

However, the context of Romans 13 clearly indicates that
Paul i1s tal king about the repentance that takes place throughout
the Christian’s life. Galatians 3:27 nentions the starting point
(baptism) when each Christian first puts on Christ.

One begins the process of “putting on Christ” at
baptism (Gal 3:27), but the process is only conpleted
upon Christ’s return. And here the “putting on” of
Christ is synonynous with the final conformty to his

image or form The processes begin at bapti sm when the
believers not only die with Christ and believe that

29 Edson, 41.
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they will also live with him (Rom 6:8), but they also
fromthat nonment participate in the power of life
mani fested in his resurrection.®
Baptismis the point in tinme when a person is saved.
Repentance is a decision that continues to take place in the
Christian’s life as he grows in sanctification. An ongoing

attitude of repentance is necessary in order to maintain faith.

The Difference Between Faith and Repentance

Edson wants to use the passages that only nention faith as
a requirenment for salvation to prove that baptismis not a
requi renent for salvation. But he does not want to drop
repentance fromhis list of requirements so he is forced to
nmerge faith and repentance into one idea.

Edson is not the first person to struggle with the
har noni zati on of the passages that prom se salvation by faith
with the passages that enphasize a need for repentance.
Currently, there is an Evangelical debate going on over this
very subject. Some scholars, |ike Zane Hodges, teach that faith
is the only requirenent for salvation. Ohers, |ike John
MacArt hur, teach that faith nust be acconpani ed by sincere
repentance. MIlard Erickson nakes sonme interesting observations
about the herneneutical nmethods used to solve this problem

The difficulty appears to stemin part fromthe
fact that the Bible gives different fornulas for

30 Norman R Petersen, “Pauline Baptism and Secondary Burial,” Harvard
Theol ogi cal Review 79:1-3 (1986): 221.
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conversion, different responses to the query, “Wat
must | do to be saved?” Sone passages, enphasized by
Hodges, specify that faith is necessary for sal vation,
but make no nention of repentance. O her passages
speci fy repentance, but make no nention of faith. The
guestion is, How are we to interpret and integrate

t hese passages, which ultimtely is systematic

t heol ogy’ s task? There are various possibilities:

a. W mght regard one of the two sets of
passages as primary froma herneneuti cal standpoint
and interpret the other set in that light. This
appears to be the techni que which Hodges has foll owed,
el evating the passages where faith is nentioned to a
position of nornmativeness.

b. W m ght conclude that there are nultiple (or
at | east dual) ways of salvation. One may be saved by
faith or by repentance. The nmethod varies with the
i ndi vidual, so that sonme need to believe and others to
repent. Whatever a given individual |acks is what he
or she must exerci se.

c. W mght conclude that both faith and
repentance are necessary to salvation. In those
bi bl i cal passages where only one is nentioned
explicitly, the other is inplicit. Repentance and
faith would then be conpl enentary aspects of a whol e
conver si on. 3t

Edson uses the nethod described in point “a” to excl ude
baptismfromthe plan of salvation but he refuses to use that
sanme nethod to exclude repentance fromthe plan of salvation. In
fact Edson uses a unique nethod that neither Erickson nor any
ot her Bible scholar has used to include repentance in the plan
of salvation. He redefines both repentance and faith to nean the
exact sane thing. Wien he wites about Romans 1-4 he clains that

the Abraham was justified at the point of “repentant faith.”

38 Mllard Erickson, The Evangelical Mnd and Heart: Perspectives on
Theol ogi cal and Practical |ssues (G and Rapids, Baker Book House, 1993), 120.
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Abr aham bel i eved God’s prom se and his belief was
reckoned to himas righteousness. Had Abraham been
obedi ent ? WAs he obedient in the future? Definitely!
The type of faith referred to is a repentant faith.
This has been the main subject of the previous
chapters of Romans. But the stated point of Romans
4:1-3 is that he was justified (reckoned as righteous)
at the point of faith, not after the conpletion of
sone work or obedi ence. 32
Edson cl ai ns that Abraham was justified by both faith and
repent ance. He conbi nes these two distinct responses into one
single event that takes place at a specific point in Abrahams
life. However faith and repentance are two different things with
different definitions. Faith is a decision people make about
God. Repentance is a decision people nake about sin. Hebrews
11:1 defines faith as “the assurance of things hoped for, the
conviction of things not seen.” Hebrews 11:6 nentions the object
of the faith that is pleasing to God. “And without faith it is
i npossible to please Hm for he who cones to God nust believe
that He is and that He is a rewarder of those who seek Hm” A
further exam nation of the definitions offered by najor |exicons
and dictionaries will confirmthe fact that faith and repentance

are two different things that rarely take place at the exact

sanme tinme.
The G eek word for faith is pistiV(PISTIS). WE. Vine gives
the followng definition. “Pistis (pistiV, 4102), primarily, ‘firm

persuasion,’ a conviction based on hearing (akin to peitho, ‘to

32 Edson, 10.
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persuade’), is used in the NT always of ‘faith in God or Christ,
or things spiritual.’”3
Joseph Henry Thayer writes,

1. conviction of the truth of anything, belief,
inthe NNT. of conviction or belief respecting man’s
relationship to God and divine things, generally with
the included idea of trust and holy fervor born of
faith and conjoined wth it . . . a. when it relates
to God, pistiVis the conviction that God exists and is
the creator and ruler of all things, the provider and
best ower of eternal salvation through Christ . . . b.
in reference to Christ, it denotes a strong and

wel come conviction or belief that Jesus is the

Messi ah, through whom we obtain eternal salvation in
t he ki ngdom of God. 3*

Wal ter Bauer identifies the faith of Abrahamin Romans 4 as
faith in God wi thout nentioning the repentance of sins as a
necessary part of faith. “pistiVcan also be characterized as
faith in God by the context, without the addition of specific
words; so in connection with OT personalities: Abraham Romans
4:5, 9, 11-13, 16, 19f.”%

None of these definitions include repentance as a necessary
part of faith. The object of saving faith is always God and Hi s
prom ses. The object of repentance is always sin. Edson even
gives a definition of pistiVin an attenpt to prove that baptism

cannot be included as a part of faith.

33 WE. Vine, Vine's Expository Dictionary of Biblical Wrds (New York: Thomas
Nel son Publishers, 1985), 222.

34 Joseph Henry Thayer, A G eek-English Lexicon of the New Testanent (Weat on:
Evangel Publishi ng Conpany, 1974), 512-513.
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It doesn’t take a very thorough research of the G eek
word pistis, which has been translated into English as
“faith” or “belief,” to conclude that faith neans
faith-not faith plus baptism This is especially
obvious in Romans 4:2-5 where insertion of “baptisni
with faith lowers Bible herneneutics to all-tinme new
depths. Wiile a main point of verses 2-4 is that
Abraham didn’t earn his justification, verse 5 becones
contradictory to that exanple and to itself with the
insertion of “baptized.” Such a step nmakes it read
“to the one who does not work, but believes in H m who
justifies the ungodly and is baptized, his faith and
bapti smis reckoned as righteousness.”3®

O course the sanme argunent could be made for excluding the
command to repent fromthe concept of faith in Romans 4.
However, Edson does not play the sane word ganmes with “repent”
that he does with “bapti zed” because that would “l ower Bible

hermeneutics to all-tinme new depths.”

The Greek word for repent is metanoew ( METANOEO). Bauer
points out that the enphasis of netanoew is on the negative.
“Since in netanoew t he negative inpulse of turning away is

domnant, it is also used with apotinoV. repent and turn away

fromsonething.”3 Vine wites,

1. netanoeo (netanoew, 3340), lit., “to perceive
afterwards” (neta, “after,” inplying “change,” noeo,
“to perceive”; nous, “the mnd, the seat of noral
reflection”), in contrast to pronoeo, “to perceive
bef orehand,” hence signifies “to change one’s mnd or
purpose,” always, in the NI, involving a change for

3% walter Bauer et al., A Greek-English Lexicon of the New Testament and O her
Early Christian Literature (Chicago: University of Chicago Press, 1979), 660.
% Edson, 15.
%7 Bauer, 512.
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Vi ne

the better, an anmendnent, and al ways, except in Luke
17:3, 4, of “repentance” of sin.?38

does not suggest what he thinks the object of

repentance is in Luke 17:3-4, nor does he explain why the object

of repentance in that passage cannot be sin. Concerning the noun

he wites,

Met anoi a (netanoia, 3341), “afterthought, change of

m nd, repentance,” corresponds in neaning to A No. 1,
and is used of “repentance” fromsin or evil, except
in Heb. 12:17, where the word repentance seens to
mean, not sinply a change of Isaac’s m nd, but such a
change as would reverse the effects of his own
previous state of m nd. 3°

Thayer defines the verb netanoeo as,

None

A change of mnd: as it appears in one who repents of
a purpose he has forned or of sonething he has done .
t he change of mnd of those who have begun to
abhor their errors and m sdeeds, and have determ ned

to enter upon a better course of life, so that it
enbraces both a recognition of sin and sorrow for it
and hearty anmendnent, the token and effects of which
are good deeds. 4°

of the | exicons ever conbine faith and repentance as

the same thing. And there is absolutely no evidence to suggest

that these two things nust take place at the same nonent in a

person’s mnd. Usually a person has faith in God before he

decides to repent of sins. However, sonetines people repent of

sins before they put they faith in Christ. Cornelius displayed

actions of

repentance | ong before he put his faith in Christ. A

38 Vine, 525.
39 Vine, 525.



careful study of the life of Abraham shows that he displ ayed
actions of repentance in Genesis 12:4 |long before the statenent
of faith in Genesis 15:6 (which Edson points to as the tinme of
Abrahami s justification).

Edson redefines the word repentance and even applies it to

Jesus at His baptism
Al'l this confusion goes away when we recogni ze that
repentance is a decision to do the Father’s will.
Jesus made that decision of obedience (Hebrews 5:8,
t hough not tal king about this event, would support the
concl usion that Jesus decided to be obedient.) and his
baptismfulfilled all righteousness by testifying or
aut henticating that decision or repentance. For those
who are of fended at the thought of Jesus repenting
because repentance neans a decision to turn around or
away fromevil, just renenber that for children who
grow up loving Jesus and wanting to obey himtheir
repentance i s not one of turning but one of deciding
to continue to try to do what is right.*

Edson seens to say that Jesus repented or nade a deci sion
to follow the Father and that was equivalent to putting faith in
God. But how does Jesus use the word “repentance”? In Luke 15:7
Jesus said, “I tell you that in the sanme way, there will be nore
joy in heaven over one sinner who repents than over ninety-nine
ri ght eous persons who need no repentance.” If a righteous person
“needs no repentance,” it is inappropriate to suggest that Jesus

repented and His baptismwas to authenticate H s repentance.

4 Thayer, 405-406.
4l Edson, 32.
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The D fference Between Faith and Works

One of the biggest m sunderstandi ngs about Christian
baptismis based on the assunption that baptismis a “work” in
the context of Paul’s discussion of “faith” and “works” in
Romans 3-4, Gal atians 3 and Ephesians 2:8-9. Since Paul teaches
t hat people are saved by grace through faith and not by works,
and since baptismis an act of obedi ence and therefore a work,
then it stands to reason that baptism cannot be the time or the
means of salvation. This argunent is dependant upon the
assunption that the tine of salvation is the sane as the neans
of salvation. But this argunent is also based on the assunption
that baptismfalls into the “work” category in those passages
rather than the “faith” category.

Edson believes that there is no valid reason to excl ude
bapti smfromthe works class. “Since circuncision, |ike baptism
is also passive but is still considered a work, there is no
valid reason to exclude baptismfromthe works class.”* Edson is
correct when he states that appealing to the passive nature of
baptismis not a valid reason to exclude baptismfromthe works
cl ass. However, just because one suggested reason is not valid
t hat does not mean that there is “no” valid reason to excl ude

baptismfromthe works cl ass.

42 Edson, 12.
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The key to understanding the relationship between Christian
bapti sm and Paul’s di scussion of faith and works is found in the
contextual neaning of faith and works. In the context of these
passages Paul uses the words “faith” and “works” in opposition.
However, the basic |lexical definitions of these two words are
not opposites. And there are places in the New Testanent where
these two terns are used in harnony rather than in opposition.
John 6:28-29 says, “Therefore they said to Hm *‘Wat shall we
do, so that we may work the works of God?’ Jesus answered and
said to them ‘This is the work of God, that you believe in H m
whom He has sent.’” The Bi ble student nust discover the
contextual neaning of these words by exam ning the frane of
reference in these passages.

Edson tries to come up with a definition for “works” that
wi |l include baptism but exclude faith and repentance. However,
his definition conmes far short of acconplishing this goal.
Edson’ s definition for “works” is sinply “obedience.”

When one faces instructions or comands from God, he
is facing law. Acts 10:48 certainly places baptismin
the I aw or obedi ence category with Peter’s words “and
he ordered themto be baptized in the nane of Jesus
Christ.” In chapter 10 we will see that the Lord’ s
instruction that baptismis to be done in the nane of

the Father, Son, and Holy Spirit certainly nmakes it a
matter of obedience.®

43 Edson, 13.



When Edson di scusses Matthew 28:19-20 he indicates that it
is a command given in the nane of the Father, the Son and the
Holy Spirit. The inplication is that it nust be a work. He
writes, “The necessary inplication of the above paragraph is
that baptismis to be done in the authority of the Father, Son,
and Holy Spirit. This places baptismsolidly in the ‘obedi ence’
category as also nentioned in chapters 4 and 9.”%

Edson makes simlar coments in his exposition of the third

chapter of Gal ati ans.

Verse 11: “Now that no one is justified by the (“the”
is not in the original) Law before God is evident;
for, ‘“the righteous man shall live by faith.’”” Again,

unl ess one takes the position that baptismis not
obedi ence and therefore not a part of law, this verse
m ght as well say “no one is justified by baptism”?®
However, even Edson cannot remain consistent in his
application of his definition for “works of law.” Many tines the
New Testanent records the command “believe” in the inperative
mood (Acts 16:31). This is a command that nmust be obeyed. And
this places faith “solidly in the obedi ence category.” Edson
recogni zes this when he quotes Acts 6:7.
Acts 6:7 infornms us that “the word of God kept on
spreadi ng; and the nunber of the disciples continued
to increase greatly in Jerusalem and a great many of
the priests were becom ng obedient to the faith.”

That | ast phrase is certainly indicative of repentant
faith. 4

44 Edson, 35.
45 Edson, 41.
46 Edson, 53,



Edson al so admits that faith is an act of obedi ence when he
wites, “God does not withhold the gift of salvation until sonme
ot her obedi ence such as baptismis acconplished; it is the
i medi ate result of repentant faith.” However, faith is just as
much an act of obedi ence as baptism

If baptismis a work, so is faith. In fact, the word
work is never used in connection with baptism but it
is used pointedly in reference to faith. Renenber what
the crowd from Caper naum asked Jesus? “What nust we do
to do the works God requires?’” Jesus answered, “the
work of God is this: to believe in the one he has
sent” (John 6:28, 29).%

Renmenber, that Edson also wants to include repentance as a
part of “faith” rather than “works.” The New Testanment gives the
command to repent in the inperative nood no |l ess than ten tines.
When that is conpared to the two tinmes in the New Testanent that
the inperative conmand to “be baptized” is given, it seens
obvi ous that repentance is just as nuch, if not nore, a matter
of “obedi ence” as baptism Wen Paul tal ks about works of law in
opposition to faith he nust be tal ki ng about sonething other
than just “obedi ence.”

When the Bi bl e student takes into consideration the Law of
Frame of Reference he will see that Paul was arguing against a

specific heresy in the early Church taught by the Judai zers.

These Judai zers were teaching a way of salvation that was not

47 F. LaGard Smith, Baptism The Believer’'s Wddi ng Cerenony (Nashville:
Cospel Advocate Publishers, 1993), 65.




dependent upon the grace of God through faith in Christ. Pau
presents two ways of obtaining salvation: the way of grace
through faith and the way of |aw through works.

Theoretically, these are both legiti mate ways of sal vation
(Rom 10:5). The way of salvation by |aw through works is to
live by God's | aw perfectly fromthe cradle to the grave. In
this context works of |aw represents how people as God' s
creation respond to the laws of the Creator. These are all the
| aws the Creator gave His creation to live by. These |aws are
| aws concerning norality and worshi p. Jesus sunmed up these | aws
in the commands: “love God” and “l ove your nei ghbor.” However,
the way of salvation by |law through works is not practical or
possi bl e because “all have sinned.” And Paul shows that it only
takes one sin to disqualify a person fromthis way of salvation.

The good news is that Jesus provi des anot her way of
sal vation by grace through faith in Hm Wen God gives sinners
i nstructions or conmands concerning how to be forgiven,
redeened, and saved. These are not works of norality or worship.
These are not commands that the Creator originally wanted H s
creatures to live by. These are conmands about how to have sins
forgiven. Cottrell gives a clear explanation of this in his
comentary on the book of Ronmans.

Thus “works of |aw’ cannot be broadened to

i nclude “anything a person does” besides faith. W
cannot posit two categories of human acts, where faith
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al one is one category, with everything el se
constituting a second category called “works of law”
Sinners are instructed, yea, required to do other

t hi ngs that cannot be | abel ed “works of |aw,” because
they are not responses to the | aw given by God as
Creator to man as creature. The nost obvi ous exanpl e
of this is repentance, and an equally clear exanple is
baptism Both repentance and baptismare the sinner’s
response to God as the Redeener. They are neither

“wor ks” nor “works of law,” any nore than saving faith
is.

This does not nmean that we are justified by
repentance and baptism in the way that we are
justified by faith. As discussed above, faith alone is
the sole nmeans by which justification is received. It
does nean, though, that “faith” in 3:28 (as in 3:27)
is an abbreviated way of referring to the grace system
as a whole, and that repentance and baptism are
legitimately understood within the grace system as
conditions for receiving justification that are fully
conpatible wwth faith. They are not “works of |law any
more than faith is.“®

When Paul uses “faith” and “works” in opposition to each
ot her these words are abbreviations for two opposing systens of
sal vation. The “works” system depends on the law, norality and
justice. The “faith” system depends on grace and the forgiveness
of sins. Wien the Bi ble student exam nes everything the Bible
says about baptismit becones very clear that baptism has
nothing to do with norality or justice but it is closely
connected to grace and the forgiveness of sins. Baptism bel ongs
in the “faith” system of salvation not the “works” system of

sal vati on

48 Jack Cottrell, The College Press NIV Cormentary: Romans Vol une 1 (Joplin:
Col | ege Press, 1996), 270-271.
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It is inportant to remenber that there is a difference
bet ween the “necessity of nmeans” and the “necessity of precept.”
Just because sinners cannot be saved by obeying the | aws of the
Creator that does not nean that they no | onger have an
obligation to obey the laws the Creator. There are many | aws of
norality in the New Testanent that God expects Christians to
live by. Obedience to these laws is not a neans of forgiveness
or salvation. But obedience to these laws is necessary sinply
because they are the precepts of the Creator.

Mat t hew 28: 19-20 indicates that baptismis not just a
command that nust be obeyed because of the “necessity of
precept.” The great conm ssion indicates that baptismis unlike
any other command that Christians are taught to obey.

The way the conm ssion is worded suggests that
bapti sm has a uni que i nportance in the process of
di sci pl e-nmaki ng. W can agree that the term “al
things” (G eek, panta) does refer to the good works or
acts of obedi ence belonging to the Christian life; in
other words it refers to the whol e scope of
sanctification that follows conversion. But the term
is conprehensive (“all things”), and baptismis not
included in it. The clear inplication is that baptism
is not neant to be placed in the category of Christian
good works. 4°

The Great Conm ssion indicates that baptism belongs in the

category of “necessity of neans” rather than “necessity of

precept.”

4 Jack Cottrell, Baptism A Biblical Study (Joplin: College Press, 1989), 12.

38



Col ossians 2:11-13 also indicates that baptismis not a
good deed that the convert performs. This passage calls baptism
the “working of God.”

“Faith in the working of God” also neans that in

bapti smwe nust believe in what God in H's word

prom ses to do for us at the very nonent of baptism
itself. The work of baptismis truly God’ s work. In it
He has prom sed to forgive our sins (Acts 2:38; 22:16)
and give us the gift of the Holy Spirit (Acts 2:38-
39). Init He has promsed to put our old sinful
nature to death, to renove it in a kind of spiritua
circunctision — a circuncision perfornmed by Chri st

H nself (Col. 2:11). In it He has prom sed to raise us
up fromthe dead, to nmake us alive again, to give us
new life (Col. 2:12).%

It is inappropriate to teach a new believer to be baptized
sinply because it is a good deed that God has commanded himto
obey. Jimy Allen takes a dangerous step toward a works oriented
sal vati on when he wites,

It is ny belief that the New Testanment teaches when a
penitent believer in the crucified and risen Savior is
imrersed in water to fulfill righteousness or obey
God, the Lord forgives his past or alien sins

(al though he may not know that sins are remtted or
that the Holy Spirit is given at the tine). If the
thesis is correct, the key word is obedience. >

This is the kind of teaching that gets people |like Ron
Edson to think that baptismis a work of man rather than a work
of God. This is ego-centric rather than Theo-centric. It puts

t he enphasis on what the person does rather than on what God

does. This kind of teaching would | eave the inplication that the

5 Cottrell, 134.
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new bel i ever was saved by his own good deeds. However, in God’ s
pl an of salvation the key word is not “obedi ence” the key word
is “faith,” faith in what God has prom sed to do in baptism |f
the new believer is taught to believe in the good deeds that God
has prom sed to do in his baptism then he wll know that he was
saved by grace through faith at bapti smand not by his own

wor ks.

The Bi blical Consensus of Al Christendom

Edson wites,

For those who believe that baptism precedes
salvation there is a strong tendency to concl ude that
it is better to be safe than sorry. The logic here is
that if one believes, practices, and teaches that
bapti sm nust be done before salvation is received, the

“safe” course is being followed. If it would turn out
that one is saved at the point of faith, he would
still be saved after baptism but if baptismwere

necessary, sone mght end up eternally | ost because

t hey had not taken the required step. Therefore, to
be on the safe side everyone should believe, practice,
and teach that baptism nust be done before sal vation
IS received.

Pl ease note that Scripture is very plain in
teaching and all genuine believers agree that our
faith must be one that produces obedience. But this
“better safe than sorry” approach is clearly not valid
in light of Scripture s teaching against division.

Not only did Jesus pray for our unity in John 17, but
also division is sternly rebuked in Romans 16: 17,
Corinthians 1:10, and Gal ati ans 5: 20. %2

Edson assunes that the one who takes the “better safe than

sorry” stance is the one who is causing division. He is wse to

51 Jimmy Allen, Re-Baptism Wiat One Must Know To Be Born Again (West Monroe:
Howar d Publishing, 1991), 39.
52 Edson, 2.




di scourage readers from basing their doctrines on the subjective
perspective of what is safe or unsafe. However, it is also

I nappropriate to accept or reject biblical doctrines because of
their potential for division. Christian | eaders nust accept and
teach biblical doctrines sinply because they are taught by God’ s
word regardl ess of the division that m ght take place.

It is ironic that Edson woul d make such a strong appeal to
unity in the defense of his position. He knows from experience
that his new vi ew about baptismand the timng of salvation does
not produce unity. When Edson’s views were introduced to a
congregation that had al ways been unified on baptismand the
timng of salvation, it did not produce unity. It did not
preserve unity. It did not prevent division. In fact this new
vi ew about baptismand the timng of salvation caused a severe
division in the congregation. Anytinme a Christian | eader teaches
the view that salvation precedes baptismto a group of
Christians who believe that salvation takes place at the tinme of
baptismhe is creating a high risk for division.

But perhaps Edson is referring to the divisions that
al ready exist in Christendomas a whole. Perhaps Edson is
referring to those first Restoration preachers who left the
Presbyterian and Bapti st denom nations and started preaching
about the necessity of baptism O perhaps Edson is referring to

the small “mnority” of Restoration churches that have failed to
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reach out in a spirit of unity to the vast “mgjority” of
churches that do not teach the necessity of baptism But is the
view that sal vation precedes baptismreally the mgjority viewin
all Christendon? And is the view that baptismis the tinme of
salvation really a split away fromthe original teaching of the
Chur ch?

The three ol dest and the three |argest denom nations in the
world all teach that baptismis necessary and that it is the
time of salvation. These churches may not be in agreenent about
t he node of baptismor the subjects of baptism but they have
al ways taught the sane thing about the neaning of baptismas it
relates to the timng of salvation. The Roman Catholic Church
has over 633 mllion nmenbers worldwi de, and 57 mllion in the
United States.®® There are several Orthodox denomi nations
wor |l dwi de all of which believe and teach that baptismis the
time of salvation. In the United States there are 3.5 mllion
Eastern Orthodox menbers®, 2.5 million Greek Othodox nmenbers®,
and over a mllion Russian Orthodox nembers.®® In addition to
these Orthodox nenbers there many nore in other Othodox
churches and there are several mllion nore nenbers worl dw de.

There are 9 mllion Lutherans in the United States and several

53 Johnny Pressley, TTH 611 Theol ogy of American Denomi nations Course Qutline,
2000 Cincinnati Bible Sem nary, Ci ncinnati, OH 38.

5 Frank S. Mead, Handbook of Denoninations in the United States (Nashville:
Abi ngdon Press, 1995), 227.

% Mead, 231.
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mllion nore worl dw de who believe that baptismis the tine of
sal vation.® O course sound doctrine is not determned by a
majority vote and those who cause division are not always in the
mnority. However, it is a common m sconception that the
Restoration Mowvenent is all alone in its view of baptismand it
must, therefore, be the cause of the division. Such is not the
case.

Jack Cottrell has shown froma study of Church history that
the biblical consensus fromthe tinme of the Apostles all the way
up to 1525 has been that baptismis the tine of salvation.

We are referring here only to the neani ng and
pur pose of baptism since the issues of its node and
subj ects had been conprom sed | ong before the
Ref ormati on. Wth regard to nmeani ng and purpose of
baptism since the issues of its node and subjects had
been conprom sed | ong before the Reformation. Wth
regard to neani ng, however, there existed a remarkably
consi stent agreenent within Christendomfor fifteen
hundred years, up to and including Martin Luther
hi msel f. This agreenent consisted in two nmain points:
(1) baptismis a work of God, i.e., the main action in
baptismis sonething being done by God and not by man;
and (2) the divine work acconplished during baptismis
the initial bestowal of saving grace upon the waiting
sinner, i.e., it is the point of transition fromwath
to grace for the individual.®®

There are absolutely no witings anong the early Church
fathers that challenge the teaching that baptismis the tinme of

sal vati on. Barnabas was a Christian | eader who wote sone tine

% Mead, 235.

5" Pressley, 73.

% David W Fletcher, ed. Baptism and the Remi ssion of Sins: An Historical
Per spective (Joplin: College Press, 1990), 18.




between AD 70 and AD 130. He believed and taught that baptism
was the point in time when sins were washed away.

Bl essed are they who, placing their trust in the
cross, have gone down into the water. . . . W indeed
descend into the water full of sins and defil enent.
However, we conme up, bearing fruit in our heart,
having the fear [of God] and the trust in Jesus in our
spirit.>

Justin Martyr was a Christian | eader who wote in AD 160.
He taught that baptismwas the spiritual circuntision.
We who have approached God through H m have received,
not carnal, but spiritual circuntision, which Enoch
and those |i ke himobserved. And we have received it
t hrough baptism by God' s nercy, since we were sinners.
And all nmen alike may obtain it.?®°
| renaeus was a Christian | eader who wote in AD 180. He
beli eved and taught that baptismwas the tine of regeneration
and forgi veness.
Wen we conme to refute them[the Giostics], we w |
show in its proper place that this class of nmen have

been instigated by Satan to a denial of that baptism
which is regeneration to God. Thus, they have

renounced the whole faith. . . . For the baptism
instituted by the visible Jesus was for the rem ssion
of sins.®

David Bercot |ists over 80 quotes fromthe early Church

fathers about the neaning of baptismall of themare in perfect

% David W Bercot, ed. A Dictionary of Early Christian Beliefs: A Reference
Quide to More Than 700 Topics Discussed by the Early Church Fathers (Peabody:
Hendri ckson Publishers, 1998), 51.

6 Bercot, 51.

61 Bercot, 51.




harnmony with the biblical teaching that baptismis the tinme of

sal vat i on.
At the tinme of the split between the Eastern and Western

Church both groups held strongly to the view that baptism was

the time of sal vation.

At issue was how to deal with Christians who had

recei ved baptismin a heretical or schismatic
community, and now wanted to be received into the

fell owship of the Catholic Church. Above all Cyprian
of Carthage spoke out against the validity of

heretical baptism He argued that there is only one
true church, only one Spirit and one baptism (Ep.

71,1; 74,4); and there is no salvation outside the
church (Ep. 73,21). . . . Augustine’ s dispute with the
Donati sts becane crucial for the whole further

devel opnent of the West, and even the Reforners of the
16'" century. For him validity of baptismoutside the
Cat holic church was based on the fact that the rea
best ower of baptismis Jesus Christ hinself (De bapt.
1V,12,18; In Joh. VI,7; Ep. 93,647).°

Martin Luther firmy believed and taught throughout his
entire life that baptismwas necessary for salvation and that it
was the point in tinme when a person was saved. Many Restoration
preachers have defended baptism by unfairly and ignorantly
attacking Martin Luther. One Restoration preacher wites,

We are indeed justified by faith (Romans 1: 16,
17; Romans 5:1, 2). Paul’s great doctrine is central
to the New Testanment doctrine of salvation. The

distortion is produced by Martin Luther’s el aboration
of the idea into justification by faith al one.®

62 Bercot, 51-56.
63 Wal ter Kasper, “Ecclesiological and Ecunenical Inplications of Baptism”
The Ecum ni cal Review 52, no. 4 (Cct. 2000): 530-531.

64 Joe Carson Snmith, “The New Testament Process of Salvation,” The Restoration
Heral d, Vol. LXXX, no. 6 (June 2001): 5.




This is unfortunate. |If nore Restoration preachers would
study church history they would discover that Martin Luther was
one of the greatest defenders of the necessity of baptism
Lut her believed that baptismwas for sal vation. When he wote
about baptismin The Babyl onian Captivity of the Church he
clearly stated that salvation cones at the tine of baptism

Now, the first thing to be consi dered about
baptismis the divine promse, which says: “He who
believes and is baptized will be saved” [Mark 16:16].
This prom se nust be set far above all the glitter of
wor ks, vows, religious orders, and whatever el se man
has introduced, for on it all our salvation depends.
But we nust consider it as to exercise our faith in
it, and have no doubt whatever that, once we have been
baptized, we are saved. ®°

The first one to introduce the heresy that baptismis not
the tinme of salvation was a man naned Hul dreich Zwi ngli. 2Zw ngl

even recogni zed that he was the first to teach this doctrine.

Zwi ngli began his theol ogi cal career exactly
where Luther and other Reforners did — as a true son
of the Roman Catholic Church. As such he first
believed that the water of bapti sm washes away sins,
including the inherited sin present in infants.
However, by 1523 he had repudi ated this understandi ng
of baptism Although he acknow edged that all teachers
before himhad held to this view, he rejected it. “In
this matter of baptism” he said, “all the doctors
have been in error fromthe tine of the apostles.”5°

| f Edson is going point a fingers at those guilty of

causi ng division over the issue of baptismand the timng of

6 Martin Luther, Three Treatises, (Philadelphia: Fortress Press, 1970), 180.

66 Fl et cher, 40.
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sal vation he needs to point to Zwingli and all those who follow
hi s heresy.

VWhat |s At Stake?

What is at stake? Why make such a big deal about baptism
and the timng of salvation? Wien Ron Edson told the el ders of
t he M nnehaha Church of Christ about his new view of baptism
they asked himto reconsider his views or resign as preacher of
the church. Many people scoffed at the el ders’ decision. “How
could they ask Ron to resign because of such a silly little
di sagreenent?” What is at stake?

The Unity of the Church

If the | eadership of a church is divided it is just a
matter of time until the church itself wll be divided. A
| eadershi p cannot be divided on crucial issues such as those
dealing with salvation. Al the teachers in a congregation nust
be teaching the sanme thing about salvation. 1 Corinthians 1:10
says, “Now | exhort you, brethren, by the nanme of our Lord Jesus
Christ, that you all agree and that there be no divisions anong
you, but that you be nade conplete in the sanme mnd and in the

sanme judgnent.”

An Accurate Understanding of the Bible

Janes 3:1 says, “Let not many of you becone teachers, ny
bret hren, knowi ng that as such we will incur a stricter

judgnent.” 2 Tinothy 2:15 says, “Be diligent to present yourself
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approved to God as a workman who does not need to be ashaned,
accurately handling the word of truth.” It is inportant that the
teachers in a congregation not only teach the sanme thing but
al so teach the right thing. God has a higher standard for
teachers of the Bible than He does for students of the Bible.
When Restoration preachers teach about baptismthey often
put a far greater enphasis on the node of baptismthan the
meani ng of baptism Both are taught in Scripture and both are
i nportant. However, the Bible has a |ot nore to say about the
meani ng of baptismthan about the node of baptism Far too many
preachers are gl ossing over the neaning of baptismas if it was
not inportant.

The Sal vati on of the Lost

Utimately the greatest thing at stake when | eaders
di sagree about matters of salvation is the salvation of the
lost. Even if it is just a disagreenent about the tim ng of
salvation it may still have an eternal inpact on sonmeone’s soul.

When soneone is taught that their baptismwas just their
own good work and it testified to their repentance and they
believe it to the point where they reject the idea that God was
doing anything in their baptismthen that is exactly what their
baptismwas. It was sinply their own good work and God di d not

grant them sal vation through their own good worKk.



When Christians teach peopl e about baptismthey should
enphasi ze the fact that it is a wrk of God. They shoul d urge
the new converts to appeal to God and believe in the bl essings
God prom ses to give themin baptism 1 Peter 3:21 says that

baptismis “an appeal to God for a good conscience.”
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